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The following is the first English translation printed in the United 
States of the text of the Joint Pastoral Letter issued by the Bishops of 
Germany on June 26, 1941 after their meeting at Fulda and read on 
July 6 in all the churches of the Reich—N.C.W.C. News Service, 
ELOVED Faithful: If we Bishops of Germany ad- 
dress today all our flocks with a general Pastoral 
Letter, we are conscious not only of fulfilling a serious 
duty imposed on us by our holy mission, but also of 
satisfying the urgent desire and the general expecta- 
tion of the Faithful. We are going to set forth—from 
the point of view of our holy Faith—our position 
regarding several questions in order to give you desired 
enlightenment and in order to strengthen your fidelity 
and trust in God. 
In these difficult times for our country, carrying on 
a war on wide fronts and of dimensions hitherto un- 
known, we exhort you to the faithful accomplishment 
of your duties, to courageous perseverance, to self- 
sacrificing work and effort in the service of our people. 
We send greetings of grateful love and our sincere 
blessings to our soldiers, your husbands, sons, and 
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brothers at the front, who with heroic bravery are 
accomplishing incomparable results and suffering 
severest hardships. 

The war is demanding of all of you great efforts 
and great sacrifices. In the accomplishment of the 
heavy duties of the times, in the hard visitations which 
the war will bring you, you may be strengthened by 
the consoling certainty that you are not only serving 
your country but also fulfilling the Holy Will of God 
Who in His highest Providence directs everything that 
happens, even the very fate of nations and of in- 
dividuals. In Him, the Almighty, Eternal God, we 
place our trust. From Him we beg Divine protection 
and blessing upon our people and upon our country. 

It is, however, not only the war but also other events 
of the times, affecting the domain of religion, which 
made you ask your Bishops for a word of enlighten- 
ment and encouragement. In fulfilment of our pas- 
toral duty we shall satisfy your request and your ex- 
pectations. 

You must realize that in these troubled times your 
Bishops are at their posts and that by all lawful and 
practicable means they have always intervened, and 
are still intervening, in full unanimity and solidarity, 
for the interests of our holy Faith. Again and again 
your Bishops have brought their rightful demands 
and grievances to the attention of the proper author- 
ities. Be assured the Bishops speak frankly, because 
as teachers of the Faith and as defenders of the rights 
of the Church they feel this their holy duty. 

By means of this pastoral message we Bishops want 
to help you to see and to judge in the light of faith the 
real position of the Church. We want to put you on 
your guard against fateful spiritual indecision that 
might endanger your spirit of joyous accomplishment 
of your duty. We wish to exhort you to attain that 
calm and resolute frame of mind that results from a 
strong faith and a strong trust in God. 








— —— eh AS -~ 2.2% oe 


~~ 








PASTORAL LETTER OF THE GERMAN HIERARCHY 3 





RESTRICTIONS ON PREACHING 


The events that we have in mind have long been 
familar to you and are the object of deepest concern 
on your part and ours. They are the limitations and 
restrictions recently placed upon freedom in preaching 
the Faith and on religious ecclesiastical life. 

Our Church is the Divinely ordained visible King- 
dom of God on earth which man enters through Bap- 
tism, and which must and will lead him in full inde- 
pendence on the path towards his supernatural destina- 
tion. The Church, therefore, has the God-given right, 
and the duty, to teach religious doctrine and morals, to 
undertake the education of our youth from earliest 
childhood on, and to preach freely the Gospel of Christ, 
to the extent that the Church herself deems it neces- 
sary. 

The Church has a right to liberty of public worship 
and to an arrangement concerning holy days that is 
determined according to the religious needs of the 
Faithful. 

The Church is, and remains, the guardian of the 
moral law given by God, and may never approve of 
anything God has forbidden. In this way she pre- 
serves for our nation a strong basis of moral strength 
and social order. 

From our Divine Lawgiver the Church has a right 
and a duty to practise charitable works. In the accom- 
plishment of this task the Religious Orders and com- 
munities have deserved especially well of their coun- 
try, and for this reason they have always enjoyed the 
love and the respect of the Catholic people in a high 
measure. 

In all these domains, however, our Church has been 
very much hindered during the last years, and espe- 
cially so during recent months. When the necessity 
of the war called for sacrifices, we, out of love for our 
country, took these sacrifices upon ourselves for the 
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duration of the war and did so with joyous assent. 
Convents and ecclesiastical institutions were willingly 
put at the disposal of the army, or put into service as 
shelters for the expatriated and as lodges for the hous- 
ing of children in the countryside. Our nuns readily 
volunteered to nurse the wounded and sick soldiers. 
Our priests in the medical services at the front, and 
the many students of divinity and aspirants to the re- 
ligious life who are fighting for their country, are 
second to none in their readiness to sacrifice and in true 
soldierly fashion to share the privations and dangers 
of their fellow countrymen. 


INSTITUTIONS CLOSED 


But we do not understand and we are filled with 
deep sorrow over the fact that many measures have 
been taken which cut deep into the life of the Church 
but have no foundation in the emergency needs of war- 
time. We need recall only the restrictions placed upon 
the fields of religious instruction, of religious litera- 
ture, of our special care of souls in spiritual exercises 
and retreats, of our clerical duties in public hospitals, 
of public worship and church Feast days. 

We recall with sorrow how many convents and 
ecclesiastical institutions have been closed within the 
last months and turned to non-ecclesiastical uses. We 
feel deepest compassion for the Religious banned from 
their convent homes. The Catholic people are grate- 
ful to them for everything they have done, publicly in 
the performance of pastoral work, in education and in 
charitable activities, and by prayer and atonement in 
the silence of their convents, and will never forsake 
these faithful sons and daughters of their country and 
of the Church. 

Both to you and to us it is inexplicable that such 
measures have been taken in time of war, when the 
absolute unity of the nation should be conserved and 
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not endangered or disturbed by offending the religious 
feelings of so important a part of the nation. 

Beloved Faithful: It is an undeniable fact that, 
whether it has been brought about through the neces- 
sity of war or not, there exists at present a far-reach- 
ing limitation upon the exercise of our holy religion. 
That must neither discourage us nor make us negligent. 
This period of persecution is a trial and a test of our 
fidelity in the Faith. We want to emphasize especially 
a few of the duties imposed by our times. 


You no longer have your parish weeklies nor your 
diocesan papers which hitherto have served to ex- 
pound the Faith and to strengthen moral life in the 
family circle. So long as their publication is suspended, 
you as parents must strive more than ever, by zealous 
interest in sermons and in the promotion of spiritual 
care, to supply for yourselves and for your children 
what is now lacking in religious education through the 
printed word. More than ever is it now the duty of 
parents to interest themselves in the books that fall into 
the hands of their children, and to see to it that at least 
a few good books are on hand as a family library and 
are read in common. 


‘ PARENTS’ OBLIGATIONS 


With the deepest pain we learn that the Catholic 
kindergartens, which, as a supplement to religious edu- 
cation in the family, have always been cherished in a 
special way by our Catholic people, have, in spite of 
the protests of the Bishops, been abolished throughout 
large parts of the Reich. Even earlier the Catholic 
schools had been taken away. Religious instruction 
in schools has been progressively curtailed or com- 
pletely eliminated. 


Now you, Christian parents, have a seriously bind- 
ing obligation before God to become the catechists of 
your children. Your priests will readily give you every 











6 PASTORAL LETTER OF THE GERMAN HIERARCHY 





help towards the accomplishment of this first and most 
beautiful duty of a parent. It is for you to follow 
faithfully their guidance. The more difficult regular 
and frequent assistance at church services becomes to 
parents and children, the more every Christian family 
must become once more a little house of God. 

In the sanctuary of the Christian family it must 
once more become a sacred custom for the members 
of the household to gather, insofar as it is at all pos- 
sible, every day, before the image of the Crucified and 
there in common prayer to recall their great duties 
towards Church and nation, towards ecclesiastical and 
lay authorities. Pray at these domestic services for 
your beloved departed ones, for your sick, for the 
fathers, husbands, brothers and sons who, far from 
you, are exposed to the dangers of war. 


The Faith and virtue of your children must be the 
subject of your constant prayers. Especially if cir- 
cumstances have separated you from your children, 
and if, far from you, they lack facilities for religious 
service and inspiration to religious fidelity, not only 
must you remind them constantly in your letters to 
their duties toward God, but the prayers you offer for 
them must be as holy angels of God to guide them on 
all their distant paths. 


LIVE AND DIE FOR CHRIST 


Beloved Faithful: While we Bishops are gathered 
at the tomb of Saint Boniface, whose life-work it was 
to lead the German nation to our Lord and Saviour, 
Jesus Christ, and who in accomplishing this task died 
the glorious death of a martyr, there is one realization 
that fills us with greater sorrow than all the single 
manifestations we have enumerated,—the realization 
that at the present moment many forces are at work 
trying to sever the bonds of unity, so full of blessings, 


between Christ and the German people. It is a question: 
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of the very existence or annihilation of Christianity 
and the Church in Germany. A short time ago a book 
was distributed in hundreds of thousands of copies 
asserting that today Germans must choose between 
Christ and the German nation. 


Beloved Faithful: With burning indignation we 
German Catholics decline to make a choice of that 
kind. We love our German nation, we serve it even to 
the giving of our life if need be, but at the same time 
we live and die for Jesus Christ, we wish to be united 
with Him in time and for all eternity. 


We are convinced that we are rendering the most 
precious service to our beloved German nation in pre- 
serving for it Christ and His Doctrine. 


Our nation would be exposed to a dreadful im- 
poverishment if it were to give up the Christian 
principles which for more than 1,000 years have been 
the basis of its spiritual and moral culture. 

It was from our Christian faith that there first grew 
up among our people that noble concept of human per- 
sonality which demands of everyone that he make 
himself a self-sacrificing member of the community 
but which at the same time assures everyone certain 
basic rights and duties which in God’s plan all secular 
pretensions must respect. 

If we are striving for the preservation of Chris- 
tianity within the nation, we are thereby making our- 
selves the defenders of the right of personality and of 
the dignity of every German individual. 


MAINTENANCE OF FAITH 


Above all we maintain our faith in Jesus Christ, 
because He is the begotten Son of God Who came into 
this world in order that we may have life and have it 
more abundantly (John x, 10), for there is no other 
name under heaven given to men by which we must 
be saved (Acts, iv, 12). , 











8 PASTORAL LETTER OF THE GERMAN HIERARCHY 





To the suggestion that we abandon Christ, we answer 
as once did Saint Peter, “Lord, to whom shall we go? 
Thou hast the words of everlasting life, and we have 
come to believe and to know that Thou art the Christ, 
the Son of God” (John: vi, 69, f). 

Because we keep our faith in Christ nothing will 
separate us from His Holy Church which He built upon 
the foundation stone of the Papacy. In filial love we 
remain ever united to Christ’s Vicar on earth, our 
Holy Father. 

We will always obediently follow our Church, the 
Teacher of Truth and the Guardian of Christian 
Morals, even if observance of the commands she gives 
in God’s name require sacrifices of us. To be sure, there 
ere according to Catholic moral teaching certain pre- 
cepts which do not bind if their fulfilment is bound up 
with too great difficulties. But at the same time there 
are sacred duties from which no one can dispense, and 
which we must fulfil even at the cost of our very life. 
Under no circumstances whatever may man blaspheme, 
may he hate his neighbor, may he, aside from war and 
legitimate defense, kill an innocent being, may he 
commit adultery, may he lie. Never may he deny his 
Faith or let himself be induced by threats or promises 
to apostatize. 

To Catholics who think that they may apostatize, for 
secular and human reasons, we recall the impressive 
words of Pope Pius XI: “Here you reach the point 
where you must fight for your last and highest ideals, 
for salvation or perdition; where the only path of 
salvation left to the Faithful is the path of heroic 
courage. If the tempter approaches you with a Judas- 
like demand of apostasy, then—even at the cost of 
heavy temporal sacrifice—you can only answer with 
the words of our Saviour: ‘Begone, Satan, for it is 
written: The Lord thy God shalt thou worship and 
Him only shalt thou serve.’ But you will say to the 
Church: you, my Mother, my consolation in life from 
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childhood, my advocate in death, may my tongue 
cleave to my mouth if—giving way to secular tempta- 
tion or threats—I become a traitor to my baptismal 
promise. Those, however, who think they can combine 
the inner preservation of fidelity to the Church with 
external apostasy must remember the serious words 
of our Saviour: ‘Whoever disowns me before men, I 
in turn will disown him before my Father in heaven.’ ” 
(Mit brennender Sorge). 


MANY FIRM IN FAITH 


Beloved Faithful: It is certain that in our time of 
persecution of the Faith many have become weak or 
have even completely deserted Christ and His Church. 
The pain we feel for them is bitter, but we also say 
joyfully with Saint John: “I have no greater joy than 
to hear that my children are walking in the Truth.” 
(III John, 4.) Many, very many, are walking in the 
Truth. In spite of all tribulation, they are firm in their 
fidelity to Christ and His Church. Even at the cost of 
great sacrifice they fulfil their religious duty. To them 
we send our thanks for their fidelity. 

All of us, Bishops, priests and Faithful, are de- 
termined to reunite ourselves on the rock foundation 
of our Holy Church, around the Cross of our Redeemer. 
In these stormy times we will continue in love and 
confidence to strengthen and support one another by 
prayer, instruction and example. When this short 
period of earthly trial is finished we shall hear at the 
entrance of Eternity the words of our Saviour and 
Judge: “Thou hast acknowledged Me before men, 
therefore I will also acknowledge thee before My 
Father in Heaven.” (cf Mat. x:32). 


* * * 


Eternity is stamped upon the minds of saints by gazing on the 
eternity of God.—Saint Gregory. 












Race Prejudice and Realism 


JOHN LAFARGE, S.J. 


— eight years ago a little band of Catholic men 
united, in the midst of New York City, with the 
purpose of combating prejudice. 

I have no idea of burdening readers with the 
story of the Catholic Interracial Council. All that its 
members have experienced during three years of ad- 
venture would fill a large volume. I merely wish to call 
their attention to a single truth, which is peculiarly 
appropriate for the present moment: the fact that 
prejudice is impractical, and that the fight against 
prejudice is one of the most practical—as well as 
practicable—of all occupations. 

In order to prove this thesis you do not need to 
go to the library and pull down a heavy series of 
references. You have chapter and verse for the asser- 
tion in the great Encylical Quadragesimo Anno, on the 
Reconstruction of the Social Order, written by Pope 
Pius XI. 


Prius XI ENCYCLICAL GUIDES BUSINESS 


One of the startling features of this Encyclical is 
the very positive way in which the Pope insists upon 
discussing social and economic matters from a moral 
point of view. He is about as far away as possible, in 
his ideas, from the notion that religion is an affair of 
Sunday only, and has nothing to do with the office or 
workshop. When he begins to talk about this business 
of reconstructing he asks the very simple question: 
What is to be the guiding principle of a better social 
and economic order once you have set it up? 

You have a definite answer as to what this principle 
should not be: it is not to be any of those things which 
are commonly supposed to make business work or the 
wheels of the nation go round. It is not efficiency, or 
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maximum production, or free competition (though he 
admits the uses of free competition within its limits) 
or the quest for economic power. It is not any of those 
things which people ordinarily consider to be practical 
and workable. The “true directive principle, to use his 
expression, is justice and charity, and the cooperation 
and harmony that are born from justice and charity. 

This is the principle which will work, the Pope ex- 
plains through showing us some of its workings; the 
other things, with all their glitter of practicality, can 
never work out as “directive principles” but only as 
humble and sharply limited tools of justice and charity. 


The Pope’s idea, in other words, is that any scheme 
is bound to fail, in the social or economic order, if it 
does not start from justice right at the beginning. 

Put this as your major premise. Now proceed to 
the minor, which is that race prejudice is a form of 
injustice. 

The conclusion is plain enough: no social or eco- 
nomic scheme is workable or practical which starts on 
a basis of race prejudice. 

This is not wishful thinking or sentimentality. It is 
plain logic. 

How about that minor proposition, then, that race 
prejudice is a‘form of “injustice”? 


RACE PREJUDICE IS TRUE INJUSTICE 


I grant that for many people this is a startling asser- 
tion. The majority look upon race prejudice as a mere 
weakness, like a fondness for snuff or a predilection 
for cat shows. Many are even proud of it, in a shame- 
faced sort of way, “You know that I was born that 
way; it is in my blood.” Or they are fatalistic about 
prejudice. “Nothing can be done about it: people are 
just so, and are obliged to entertain prejudices against 
their neighbors.” 

So the Catholic Interracial Council, found the first 
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sector of the job cut out for them in explaining to 
people that race prejudice, properly so-called, is no 
mere weakness or foible; it is a deliberate act, the 
deliberate entertaining of a false judgment concerning 
our neighbor to the effect that he is essentially and 
inescapably inferior to the rest of the human race. 


Many persons fail to grasp the fact that race preju- 
dice works real, tangible, serious injustices. It is not 
just an annoying itch upon the skin of the body politic. 
Race prejudice is the immediate cause of policies 
which affect the physical well-being of many millions 
of men, women and children in this country. More- 
over, similar policies, when applied to religion, shut 
out these same millions from approach to the one 
source of their eternal salvation. 


PREJUDICE CREATES DEFENSE PROBLEM 


A few months ago a distinguished member of the 
New York Bar made a discovery which convinced him 
of the devastating tangible injustices which race preju- 
dice effects. Justice Stephen S. Jackson, of the Domes- 
tic Relations Court in New York City, became con- 
cerned over the effects of employment discrimination 
upon Negro families and Negro youth in the Harlem 
area. As a member of the Catholic Interracial Council 
he had further occasion to look into this matter. His 
investigations were brought to a head by the summary 
refusal of the three great aviation industries in the 
New York Metropolitan area (Brewster, Grumman, 
Republic companies) to receive seventeen entirely 
qualified colored boys, graduates of the Manhattan 
High School for Aviation Trades, when all their white 
companions, without exception, were accepted with 
joy. Armed with logic and common sense, Judge Jack- 
son together with another Catholic lawyer, interviewed 
officials of the various companies, extracted from them 
admissions that they acted solely from racial bias 
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and that they could assign no sound or specific reason 
for permitting racial prejudice to dictate their par- 
ticular type of exclusion. One of these companies was 
reported to our committee as accepting without ques- 
tion a known Nazi at the very time the colored boys 
were given the gate. 

Since that time investigations conducted all over 
the country have brought to light a multitude of simi- 
lar instances in the defense industries alone. Employ- 
ers, managers and union policies were involved. As a 
result of these, a special inquiry was ordered by Mr. 
Knudsen, of the OPM, and a special order relative to 
the non-exclusion of qualified Negro labor was issued 
by Mr. Hillman, also of the OPM; and still further 
action is contemplated. 

Out of these, and out of thousands of similar in- 
stances that could be alleged, follows plain evidence 
that race prejudice grievously affects the existence 
and livelihood of American citizens, cutting off at the 
roots the economic welfare of decent American fami- 
lies. But another proof is hereby revealed. 


PREJUDICE HURTS THOSE WHO USE IT 


Race prejudice does even more harm to those who 
practise it than to those who are its victims. In this 
particular instance, of the defense industries, it is 
depriving the country of thousands of capable, wholly 
loyal workers at a time when we are becoming increas- 
ingly conscious of a shortage of skilled labor. It is 
coddling a policy, an attitude, or whatever you wish 
to call it, which gives immense aid and comfort to the 
taunts of the Communist, on the other hand, and the 
jeers and “tou quoques” of the Nazis on the other. It 
puts a large-sized spike into the fair bubble of Amer- 
ica’s universal and unrestricted democracy. 

When deliberately and militantly entertained, race 
prejudice affects the character and personality of those 
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who practise it. Moreover, like all false views of 
human relationships, it stops people from studying 
and finding remedies for real or moral social evils. 
If we have the theory that children can never be any- 
thing but dirty, what use is there in trying to teach 
them to wash behind their ears? If you believe the 
Negro is essentially and inescapably an inferior being, 
what sense is there in trying to arrange for his employ- 
ment, his education, his health, or the salvation of his 
soul, for that matter? 

The true realists, in life, are those who can look 
below immediate appearances, and see men’s actual 
capabilities and insist that these capabilities be edu- 
cated and developed. If you wish to treat people real- 
istically, find out what they can do, what any indi- 
vidual can do, according to the power that God has 
given him; and then use dynamite to make him get up 
and do it. 

We can combat prejudice in our own home town, 
our home parish, our business or profession: not by 
any elaborate propaganda, but by the simple process 
of informing ourselves on facts and issues—perma- 
nent and current—through the plentiful literature 
and the agencies which are at hand, and by personal 
contact and observation. Then, when we have informed 
ourselves, let us live up to our knowledge and our 
convictions in our daily lives. 

The victims of race prejudice will be the benefi- 
ciaries of such a principle, but the chief beneficiaries 
will be ourselves and the community of which we form 
a part. We shall then experience the full truth of 
Pope Pius XI’s words, when he informs us that justice 
and charity, not expediency and cowardice, are the 
only practical, the only “true and direct principle,” 
of a Christian social order. 


* * * 


Many prayers seem to be unanswered because God has answered 
them before we prayed.—Father Vincent McNabb. 














Why Doesn't the Pope 
Do Something? 


JOHN S. KENNEDY 
Reprinted from Corumsta, December, 1941 


EPORTERS in Rome cable reams of dubious specu- 
lation about the Pope’s attitude, objectives, and 
activity bearing on the war, cloaking it in layers of 
mystery which, they imply, they have been exception- 
ally clever to penetrate. There is no need of looking 
to gossip or crystal-gazing for the facts of the matter. 
The person who will carefully read the Holy Father’s 
several pronouncements on the war, issued before it 
began and since, can get an exact appreciation of 
where he stands. 

This article attempts to sift these documents. They 
are numerous, and each is rich and closely reasoned. 
Hence this summary is far from exhaustive. But it is 
relatively easy to pick out the master ideas recurring 
in all these Papal statements. 


CONSEQUENCE OF A MORAL SICKNESS 


Five main points compose his own answer to the 
question with which we began: Why doesn’t the Pope 
do something? 

1. He has done something. He has done every- 
thing in his power. Before the inception of hostilities, 
he bent every effort to prevent the slaughterous inter- 
national strife. Into his very first message to the world 
he put “an invitation to, and indeed an augury of, 
peace.” Later he told Italy’s ambassador to the Vatican 
that he regarded “work in favor of peace and inter- 
national accord .. . as a duty.” In the message which 
acknowledged President Roosevent’s letter introducing 
Myron C. Taylor to the Vatican, he said, “As Vicar 
on earth of the Prince of Peace, from the first days of 
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Our Pontificate We have dedicated Our efforts and 
Our solicitude to the purpose of maintaining peace, 
and afterwards of reestablishing it.” 

In another place he said, “We left no stone un- 
turned, no avenue unexplored, to prevent, in any way 
which Our Apostolic Office or other means at Our dis- 
posal made possible, a recourse to arms.” And again, 
“All know that, from the beginning of the war, We 
have left nothing undone, but have championed by 
every means at Our disposal—in Our public utterances 
written and oral, and in conversations and interviews— 
the restoration of that peace and concourse which 
must be based on justice and reach its perfection in 
mutual fraternal charity.” 

He is the first to admit, with poignant regret, that 
these efforts failed. “Our advice, respectfully listened 
to, was not taken.” 

2. Almost all of those who clamor for a Papal 
appraisal of the merits of the opposing sides in the 
war, really want not an impartial judgment but a flat 
endorsement of themselves. They are all but offering 
themselves for canonization. They want a sharp, 
sweeping condemnation of the other side. They want 
only to be told that they are in the right, examples as 
well as champions of virtue, while the other fellow 
is to be told that he is indistinguishable from the 
overlord of hell. 

As the Holy Father has said, he is “beyond every 
rivalry and outside every party.” The Papacy is a 
universal institution. The Pope has spiritual children 
by the millions in almost all the belligerent and quasi- 
belligerent countries. Further, he knows his mission 
to be to all men everywhere. He cannot descend from 
the plane whereon he is above “intrigues and dissen- 
sions and the interests of factions.” He cannot be 
anyone’s cat’s-paw. 

3. He pronounces on the moral aspects of issues 
and conflicts, laying down principles, enunciating 
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duties, indicating what aberrations from the right are 
responsible for particular difficulties. He takes the 
long view, back into past history, forward to future 
developments, and expediency has no part in his think- 
ing. Analyzing the present situation, he sees it as the 
consequence of a moral sickness common to the whole 
world, coming to its present grave pass only after 
centuries of growth. As we shall see later, he knows 
that no military victory, whoever wins it, is going 
to set all things aright. 

Rather, a universal spiritual renewal is requisite for 
the settlement of the contemporary crisis, of which 
the war is but one aspect. But, Pope Pius writes, 
“calm views and long views are mistaken for weak- 
ness and indecision.” One of the most appalling fea- 
tures of the present condition of mankind is the fact 
that, when, in plainest language and trumpet-tongued, 
the Pope tells the world that what is wrong is a moral 
matter, very few have any notion of what he is talking 
about. For “the fundamental conceptions of justice 
and love, which make for individual happiness and 
the nobility of common social life, have in many 
respects fallen into oblivion or contempt.” 

4. The Pope cannot be excluded from any influ- 
ence on the making of policies, national and interna- 
tional, and then, when these lead to disaster, be called 
in to clean up, with the understanding that he will 
promptly withdraw once order is restored. He says 
that the Church which he heads “cannot play her 
part as a peace-maker as long as obstacles are put 
in her way to hinder her.” He points out that advice 
which he offers sometimes arouses suspicions of the 
ill-disposed, makes them think that the whole struc- 
ture of civil authority is being threatened, that its 
rights are to be invaded.” That is not true. Far from 
it. Although he is “as far removed as possible from 
any intentions of that kind” and appeals to men “not 
asking to have dominion over them, but, in every pos- 
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sible way, to be their servant,” men of ill will spread 
such preposterous notions; the credulous believe them, 
and the Pope is left out of the picture until the picture 
disintegrates. 

5. The Pope has no way, save moral suasion, of 
enforcing what he knows to be right and healthful 
for society. He cannot exert physical compulsion on 
men, nor does he want to. “We come to you armed 
with nothing more than the words of truth.” The 
world pays scant heed to one so armed. Physical might 
is likely to be its norm of authority. 


ONE BITTER ROOT OF TROUBLE 


This five-point explanation being made, we ask 
whether the Holy Father despairs of accomplishing 
anything and retires into silence. No. There are cer- 
tainly men of good will left on earth. Indeed, their 
name is legion. There are men in all countries, in and 
out of the Church, who are intellectually honest and 
humble, not opportunists, with their moral sense not 
atrophied, dismayed at the pass to which the world 
has come, looking for an incisive diagnosis of obtaining 
conditions, and willing to use a drastic remedy. It is 
to these that the Holy Father speaks again and again, 
tirelessly. 

What does he say? 


First and foremost, that the principal cause of our 
ills is our individual and social desertion of God, the 
widespread denial of His existence and authority. 
Pius XII’s papers abound in striking imagery. His dic- 
tion is nowhere better exemplified than in this memo- 
rable sentence, “Our troubles have one bitter root, ter- 
rible in its fertility, the ignoring of God’s majesty, the 
complete neglect of His heavenly commandments.” 

Note well that the Pope does not say that God causes 
wars, that He sends them as a scourge. People who 
give God no credit for good things are very quick to 
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assign Him responsibility for bad things. The Supreme 
Pontiff, viewing history in perspective, logically fol- 
lowing the course of human conduct to its conse- 
quences, shows that men, having set aside God and 
all that He represents, inevitably embark on a career 
of disaster. Step by step they move to the dark abyss. 

Professed atheism is today rampant, deliberately 
fostered by anti-religious totalitarian governments and 
also by that irresponsible intelligentsia typified in 
H. G. Wells. But even more common, and certainly 


more damaging, is the practical atheism of those 
nominally Christian. 


This stems largely from the old liberal heresy which 
put God and religion in one hermetically sealed com- 
partment of human affairs and denied their rele- 
vance to other phases of life, for example, the eco- 
nomic and social. Witness the hot indignation, not 
unknown even among Catholics, when successive Popes 
have spoken on the moral abuses in industry, com- 
merce, and finance. These pronouncements have always 
been greeted with the assertion that the Pope should 
stick to religious matters, and not thus intrude in 
fields that had absolutely nothing to do with morality. 
The modern concepts of sheerly economic man and of 
the autonomy of the political field illustrate how far 
the liberal heresy has gone. 


EXECUTION OF YOUNG SOULS 


It has put its mark on education. Common in all 
countries is a “training of the young which neglects, 
of deliberate purpose, to direct their minds towards 
a heavenly country as well,” which “points them to 
a wrong goal,” and “secretly or openly encourages 
them to turn their backs on their Divine Redeemer.” 
We fail to get excited over this trend in education. 
We are horrified by the Nazi execution of one or two 
hundred hostages, but we do not turn a hair as hun- 
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dreds of thousands of young souls are executed in our 
own schools. When whole generations have been thus 
despiritualized, it is no wonder that things go terribly 
wrong for the world, that war comes. 


Pope Pius says that, with the denial of God and 
His exclusion from human affairs, “the only possible 
foundation of peace and permanence has been under- 
mined” and “nothing can breed peace or preserve pros- 
perity.” This he illustrates by singling out that car- 
dinal error of the times, namely the divorce of “civil 
authority from any connection at all with the Divine 
Being.” The administration of national and interna- 
tional affairs is, for the most part, carried on as if 
God, the Maker of men, the giver and vindicator of 
the moral order, did not exist. 

The result is that the several states are not slow 
to usurp the place from which God has been eliminated. 
Each presumes that it has “unlimited competence.” 
Each votes itself “into the privileges of Omnipotence,”’ 
and the State is treated “as the end to which all human 
actions must tend and the rule by which all legal and 
moral questions must be judged.” They “will allow 
of no appeal to the dictates of natural reason or of 
the Christian conscience.” This explains why so many 
states now trample on men as if they were gravel, 
dispose of the citizenry as if they were chattels, ex- 
terminate minorities as if they were vermin. 

This also explains why wars come in ever greater 
number, scope, and ferocity. Each state is a law unto 
itself. There are no common principles, given by God, 
to regulate the actions of all men; there is no code of 
morality, defined by God, binding on all. When God is 
shunted into the dusty attic of the past like a broken 
down piece of furniture, men lose “touch with the 
principles of right dealing” and “the voice of nature, 
which instructs the uninstructed and even those to 
whom civilization has never penetrated, on the differ- 
ence between right and wrong, becomes fainter and 
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fainter till it dies away. Nothing is left to remind us 
that we shall one day have to give an account of what 
we have done well or ill, before a Judge from whom 
there is no appeal.” Even “human law itself, in its 
bearing on men’s lives, necessarily loses all its inner 
hold over their consciences.” 

Then the “new morality, divorced from all connec- 
tion with a Divine law,” is fashioned by each state to 
suit itself. Thus you have a number of states, “each 
making up its own morality as it goes along,” with no 
two codes agreeing. This puts “all the bonds which 
unite one country with another at the mercy of a 
capricious despotism.” Interests clash. Misunder- 
standings arise. There is now no common ground on 
which the disputants can meet with that confidence 
in each other’s integrity which the Holy Father sees 
as indispensable to peace, for that “discussion and clear 
adjustment of mutual relations,” that “equitable judg- 
ment of reason and consent of minds” which he also 
emphasizes. 

There is no alternative to war. Discussion and con- 
sultation are impossible, because the disputants 
scarcely speak the same legal language. Moreover, 
their attitude one to another is of profound distrust, 
resulting from the atomization of the family of nations 
because its Head has been cut off. There follows “a 
series of acts irreconcilable alike with the precepts of 
positive international law and those of the law of 
nature, as well as with the elementary sentiments of 
humanity.” That is, war, with its “unnatural conflicts” 
and its “cruel butcheries.” 

In thus laying bare the root cause of war, the Pope 
raises the formidable question whether there is any 
hope for the world, which careens recklessly from 
crisis to crisis. For even in the midst of this inferno 
of hatred, as the mechanical mastodons clash and the 
planet is in upheaval, it is plain that men do not see 
what is at the bottom of their distress and persist in 
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supposing that genuine, organic, and lasting peace can 
be brought about by military victory. “It is not from 
outward pressure,” says His Holiness, “it is not from 
the sword that deliverance comes to nations; the sword 
cannot breed peace, it can only impose terms of peace. 
The forces, the influences that are to renew the face 
of the earth, must spring from men’s hearts.” 


This sounds like pious cant to the majority of men. 
Political leaders may pay such a notion lip service, but, 
as their actions prove, there is little conviction in their 
hearts. Speaking of the various proposals for a “new 
order,” the Holy Father asks, “Is it really to be a 
different, is it really to be (what is more important) 
a better and a happier age?” And he goes on, “The 
day on which victory dawns may bring triumph to 
him who has won it, but there is danger for him in that 
moment: a new conflict has begun, this time between 
the angel of justice and the devil of coercion.” 


He grants that “our present troubles may have the 
effect of opening many blind eyes.” May. But the signs 
of any universal awakening are discouragingly few. 
That is why the Pope says, “There are more reasons 
than one for apprehending that the hour of darkness 
is upon us; an hour in which the storms of violence and 
discord pour out, as from a chalice of blood, countless 
sorrows, countless troubles upon the earth.” We “are 
experiencing, as yet perhaps, only the beginnings of 
sorrows.” Nor has any nation, as yet little affected by 
the crisis, any cause for complacency. “A common 
peril, one and the same everywhere, hangs over us 
all.”” The entire human family seems headed into a 
period of “spiritual bankruptcy and impotence for 
virtue,” when we shall reap “the harvest which will 
grow up from the dark seeds of violence and animosity, 
for which war is now tracing furrows in blood.” 


A sickening prospect, you say. Indeed it is. “And 
vet,” writes the Holy Father, “as We think of the 
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bitter troubles that are now brewing, and shudder 
at the thought of worse troubles to come, We feel it 
Our duty all the more to direct men’s minds and hearts, 
where good will is still to be found among them, 
towards Him who alone can bring salvation to man- 
kind. His hand, merciful and almighty, can check the 
raging of this tempest. His truth, His love can en- 
lighten the understanding and kindle the resolve of 
those many who are now tossed upon the waters of 
error, the tide of reckless self-love, the waves of ani- 
mosity and strife. They must be brought back, they 
must be formed anew, to the holy pattern and spirit 
of Jesus Christ.” 


You notice that the Holy Father does not hold out 
any glittering suggestion of a spectacular miracle 
restoring peace. God could surely work such a wonder. 
But we must always remember two things: first, that 
He made us free; and, secondly, that, whether or not 
we acknowledge the fact, we live in a moral order. He 
gives us His grace to help us to do what is right. But 
He does not destroy or cripple our freé initiative. And 
the consequences of our free actions we must bear. 
The one source of consolation that we have as we 
drink the revolting cup which our own evil-doing has 
brewed, is this thought: that, while we live, we can 
always begin anew. We can always turn back to God 
and be royally received. But conversion must pre- 
cede salvation. 

The prescription’s elements, as set down by the 
Vicar of the Divine Physician who comes with healing 
in His wings, are: (1) acknowledgment and servicé 
of God; (2) living every phase of life, whether it be 
the life of the individual or the lives of nations, 
according to Godly principles, particularly those of 
justice and charity, with particular attention to (3) 
social justice; (4) the protection and fostering of that 
“primary and indispensable cell of human society,” 
the family, against which so many elements in modern 
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life are in conspiracy; (5) education devoted not only 
to developing powers of mind and body and the forma- 
tion in the child of a social and civic sense, but also 
to telling him of his nature and his destiny; (6) gov- 
ernment “according to the directions of an order of 
things which is immutable because it reposes on the 
universal laws and principles which govern it.” 

Will this ‘“‘renewal of men’s minds,” this remaking of 
the face of the earth, be easy? No. There are “formi- 
dable difficulties and obstacles .. . in this age as per- 
haps in no other.” But it can be done. God’s grace is 
not lacking. It abounds and superabounds. Address- 
ing himself to Catholics, the Holy Father tells them 
that they have a mission to perform, a priestly work 
to do. He urges them to arm themselves with prayer, 
mortification, the sacramental aids, to “live in the 
same bond of faith and charity, so that men may see 
the power and the active influence of the Atonement 
of Christ.” Thus will they demonstrate to their dis- 
illusioned and despondent fellows that peace lies not 
in the sword but in the wood of the crib of Bethlehem 
and the Cross of Calvary. 


Our American Credo 


Marquette Institute of Industrial Relations 


E believe in the American Idea as embodied in 

those Christian principles of natural right ex- 
pressed in the Declaration of Independence, the Con- 
stitution of the United States and its Bill of Rights, 
and exemplified in our representative form of govern- 
ment based upon popular sovereignty and consent. 
WE BELIEVE 

that any political, social or economic system which 


does not recognize the rights and duties arising 
out of the fundamental dignity of human person- 
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ality (upon which the American Idea is based) 
is a vicious system, destructive of Democratic 
government and harmful to any group within a 
Democracy ; 


that Racism, or any similar form of persecution 
or deprivation of natural or civic rights on the 
score of race, creed or color, is fundamentally op- 
posed to Christianity and to American principles; 
that hate and greed, under whatever aspect, are 
to be repudiated as destructive of all types of 
human relationships and of all measures of re- 
form; 

that the fundamental honesty and loyalty of the 
average American citizen, be he worker, employer 
or consumer, can be assumed without question; 
that the average American citizen can solve his 
own problems in the tradition of American De- 
mocracy with proper and enlightened leadership 
in political, social and economic life; 

that class hatred and class warfare are instru- 
ments of destruction rather than of re-construc- 
tion; 

that Labor and Capital have a duty to cooperate 
for the common good; hence that all forms of 
oppression and unjust tactics, whether practised 
by Labor or Capital alone, or by Labor and Capi- 
tal in combination against the Consumer, are 
studiously to be avoided; 

that though labor is a commodity (or more strict- 
ly an economic service), and therefore subject to 
the operation of demand and supply in the deter- 
mination of economic value, yet it is not to be 
treated merely as a commodity apart from the 
fundamental rights and dignity of the persons who 
supply such services; 

that Labor has an inherent right to secure eco- 
nomic justice through bona fide, truly representa- 
tive unions where such justice is impossible or 
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difficult of attainment by individual bargaining 
with employers; that to function properly as in- 
struments of Democratic social control such 
unions must be free from the subversive influ- 
ence of internal or external dictatorial control 
(whether of the racketeer or of the Communist 
or Fascist agitator) and must shape their poli- 
cies according to principles of sound ethical con- 
duct and economic reality; 

We believe, finally, that true and vigorous partici- 
pation in religious worship, far from being dis- 
sociated from the problems of modern life, should 
assist in the solution of such problems; in other 
words, that the social problem is also a moral and 
religious problem. 


Consistent Materialism 


Reprinted from THe Mopvern ScHOOLMAN 


HE easiest was to establish an untenable position 

is to take it for granted. Time was when “scien- 
tists” wasted much of their own and our time trying 
to prove that materialism is the only possible explana- 
tion of reality. But they have now become much 
wiser. Since they cannot prove their point by argu- 
ment, the next best thing is to prove it by repetition. 
If enough scientists, in enough popular periodicals 
repeat that two plus two equal five, the unscientific 
public must needs say, “How wonderful science is!’ 
If enough “savants” reiterate that materialism is the 
only alternative to something or other (probably to 
the truth), there is nothing to do but accept it. After 
all, you cannot contradict science: it is infallible! 

Of course, if it were true that all is matter, that 
nothing can be verified except with a slide rule or a test 
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tube, that the soul is merely a focus of conscious ex- 
perience, that mind is merely a term in the evolution 
of matter—if this were true, then the position could 
not be proved (for matter cannot reason) and the 
scientists are correct in not attempting to do so. But 
neither could it be disproved. Nor could anything be 
proved. Certainly nothing could be proved, using 
materialism as an initial principle—so that the scien- 
tists could save even more of their own and our time 
if they did not write books at all. 

The whole business reminds us somewhat of the 
atheist who shouts at the top of his lung that there is 
no god, because he fears that if he merely states it in 
an ordinary tone, he will not convince even himself. 
Even philosophers should be logical, but it is fortun- 
ately true that sometimes they are not. Imagine what 
an uncomfortable life Hume would have led had he 
been perfectly logical! Imagine where science would 
be today, if scientists were to follow out their prin- 
ciples logically. “Only matter exists. It alone is the 
principle of all things. There is no room for any prin- 
ciple of activity. Therefore activity must be impos- 
sible—we shall have to stop studying it.”” We should 
be back where Zeno was 2500 years ago—and where 
would the myth of progress be then? But, fortunately, 
such thinking only finds its way into books which tell 
people how to live—harmless, after all, since man is 
only a machine—but where such thinking would prove 
a hindrance to the god of progress it is conveniently 
discarded like an overcoat in the Springtime. 

But perhaps it is unfair to speak of materialism in 
this way. We seem to be identifying materialism and 
agnosticism—but is this universally true? Well, it is 
difficult to say what is or is not in the minds of the 
proponents of such theories, but it is not difficult to 
say what should be there if they are logical. If ma- 
terialism is not agnosticism it is nothing. Philoso- 
phers will tell us they do not deny activity, they do 
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not deny soul; some of them do not deny something 
above this world—after all, it is convenient to have 
some sort of God. But the question is not what they 
admit or deny, but what they have a right to admit 
or deny, following the principles which they have set 
down. If I try to follow one set of principles in my 
public utterances and another set in my private life, 
I am probably acting as a fool in both. If I hold that 
my reason (whatever that may be under such a 
supposition) can reach only matter, and that every- 
thing above matter must be attained in some other 
way, I am manufacturing my own world, and my own 
god, and they are about as stable as I am. 

Or perhaps modern scientists are not materialists. 
Why condemn people for something they do not hold? 
Perhaps their dualism is as complete as our own. 
Paradoxically enough, we must agree, since in practice 
they cannot be what they are in theory. The world 
would come to a standstill if they did. But unfortun- 
ately, when the theory suits the whim, when it absolves 
one from cumbersome obligations, then it is convenient 
to begin living in accord with it. Morality, obligation, 
duty become rather irksome at times and under a 
materialistic hypothesis can be dispensed with. Why 
not, then live up (when it suits our convenience) to our 
convictions? Let us go back to Protagoras and make 
man the measure of all things. Or, better still, let me 
be the measure of all things that concern me in any 
way. But, even this demands a certain amount of 
consistency. 

If we want to be materialistic, we most certainly 
cannot find fault with those who carry their material- 
ism to its logical conclusions. After all, a man is forced 
to his conclusions by his principles. If his conclusions 
are the logical outcome of these principles, why blame 
him? Perhaps the expression of that conclusion may 
be different from our own, but then the difference is 
only one of degree and not one of kind. If the heads 
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of warring states in Europe have the same principles 
as we have, differing only in the application they make 
of them, perhaps we ought to look to the principles 
before we condemn the conclusions. We are not being 
logical if we admit the premises and deny the conclu- 
sion. The most elementary logic will tell us that true 
premises give a true conclusion. If we disagree with 
an argument, the thing to do is attack the premises. 
But we cannot attack them if they are the very same 
principles upon which we build our own system of 
living. 

This whole theory would not be nearly so serious 
were it not that it conditions the thinking of so many 
people, who, if questioned on them would hotly deny 
the principles. Universal education is a great thing; 
it gives everyone an opportunity to learn to read and 
write. But it does something else too. It gives false 
principles an opportunity of seeping into the minds 
of those who are least prepared to combat them. The 
fact that a man can read is no guarantee that he can 
read critically. Nor does the fact that a man can write, 
or even that he can build a good car or make the 
finest patent medicine in the world, guarantee that he 
knows what he is talking about when he writes about 
something which his science cannot touch. We have 
little sympathy with those who decry science in gen- 
eral, but we have even less sympathy with those who 
cannot recognize that all things have their place and 
that science does not hold the chief place. In the last 
analysis it comes down to a plea for wisdom whose 
function it is to order all things to a unity, to recognize 
the relation of all things to each other and of all 
things to God. But what place has wisdom among men 
who are only complex organizations of the things 
we see about us? 


* * * 


When John Henry Newman became a Catholic, over a thousand clergy- 
men of the Church of England followed his example in a very short time. 











Some Things New and Old 


JEWISH CONVERTS 


What is the average number of Jewish Converts to 
Catholicism each year? 


Since the war broke out in 1939 it has been im- 
possible to give anything like accurate figures on the 
number of Jews who have embraced the Catholic 
religion. This may not apply to the United States, and 
probably does not apply in the English-speaking 
countries. 

But the last reliable figures up to about September 
1939 gave the estimate that throughout the entire 
world the yearly average of conversions to the Catholic 
Faith from Judaism was about 1,800. The French 
Jesuit, Father Bonsirven, who made a special study 
of the subject, gave the opinion that one Jew in every 
ten thousand is converted annually to Catholicism. 

This same authority discovered from his researches 
that the number of Jewish conversions greatly in- 
creases during periods of political insecurity. Ac- 
cording to that reasoning, the number of Jewish con- 
verts should have gone up since the beginning of the 
present war. And, as a matter of fact, it is true that 
the Jews in the ghettos of Poland very frequently 
attend the religious services of Catholics, as the state- 
ment on the Catholic church in the Warsaw ghetto 
showed. 

In Hungary, for instance, when there was an anti- 
Semitic movement in 1919, the number of Jewish 
converts rose to 4,226, whereas in 1917 there were 
432 Jewish converts to the Faith. In France the 
average of Jewish converts was 290 annually. 

But, speaking generally, there is annually a steady 
progress of Jews to the Catholic religion, and prob- 
ably the estimate given by Father Bonsirven may be 
accepted as the normal figure for Jewish converts. 
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His late Holiness, Pope Pius XI, was accustomed 
to celebrate Mass annually for the conversion of Israel, 
in union with the annual crusade organized by the 
Catholic Guild of Israel and the Archconfraternity 
of Prayer. 


JESUIT PUPILS 


I am interested in knowing how many pupils and 
students are attending the Jesuit educational estab- 
lishments in New York. 

If by New York you mean the New York-Maryland 
Province of the Society of Jesus, your question can be 
satisfactorily answered. There are two universities in 
this Province, Fordham and Georgetown, the first with 
five, the other with six schools, and their total of regis- 
tered students is 4,808. Besides these there are ten 
colleges with 5,363 students and eleven high schools 
attended by 5,813 pupils. A total of 15,984 students 
in this Province. In New York and Brooklyn the total 
number of students educated by the Jesuits is 8,124. 


Colleges and universities in the Missouri Province 
have a student enrollment of 12,043, which with the 
2,760 pupils attending the high schools, makes a total 
of 14,303 students and pupils. The universities of 
the California Province have a student roll of 2,693, 
which with the 1,926 pupils attending the high schools, 
gives a total of 4,619 to this Province. Figures for 
New England Jesuit colleges and schools are not com- 
plete. Boston College lists 3,440 students, and in the 
other schools and colleges there are 2,268 students. A 
total of 5,708. 

There are the other universities, colleges, and high 
schools of the South, the Middle West, and the West 
Coast, which are not listed here. But the figures quoted 
above show that in at least three of the seven Jesuit 
Provinces in the United States, there are some 25,995 
students enrolled for the present academic year. 
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PUEBLO DIOCESE 


Can you tell me anything about the new diocese 
of Pueblo which, I understand, has recently been 
erected by Rome? 

The erection of a new diocese of Pueblo by Rome, 
has followed as a consequence to the elevation of the 
bishopric of Denver to the rank of an archbishopric, 
of which His Grace, the Most Reverend Urban J. Vehr, 
Bishop of Denver, has been nominated as first Arch- 
bishop. And this, by the way, raises the number of 
écclesiastical provinces in the United States to twenty. 

But as to the new diocese of Pueblo in Colorado, it 
comprises thirty counties and covers 48,966 square 
miles of territory, which is one thousand square miles 
larger than the entire State of New York. The popu- 
lation of this episcopal territory is 367,723, and of 
these 70,000 are Catholics. The territory of the new 
diocese is taken from what was until recently the dio- 
cese of Denver. 

However, the Catholic population of the new dio- 
cese is by no means insignificant. There are States in 
the Union which have fewer Catholics. Apart from 
the secular clergy, who number thirty-seven, the Re- 
ligious Orders represented in the Diocese of Pueblo 
are priests of the following Orders: Jesuits, Benedic- 
tines, Theatine Fathers, and the Sons of the Holy 
Family, a Spanish Religious Order. 

Named by the Holy See to the position of the first 
Bishop of Pueblo is the Most Reverend Joseph C. 
Willging of Montana. 


* * * 


The anguish of life is, that a good man finds he is doing things 
with mixed motives. This clear-sightedness is, in reality, humility, if 
humility be the seeing of things in proportion, including yourself.— 
C. C. Martindale, S.J. 








